


‘Abdullah ibn Mas‘ud [ra] relates that the Prophet Muhammad (Allah bless him and grant him peace) repeated the 

following statement three times: “Zealots (extremists) will perish”. Imam al-Nawawi writes that the zealots 

(mutanatti’un) mentioned in this prophetic tradition (Hadith) refer to those people who cross limits in their statements 

and actions. 

The author of ‘ISIS: State of Ignorance’, Shaykh Muhammad Imdad Hussain Pirzada, is an educator, prolific writer, exe-

gete and foremost authority on Islamic scholarship in the UK who stands alone in his ability to produce timely intellec-

tual responses and academic arguments from authentic sources to the dilemmas Muslim’s face living in the West. 

Whilst Muslims were still reeling from the publication of the insulting work ‘Jewel of Madinah’, Shaykh Pirzada was busy 

formulating an intellectual rebuttal; then when emotions were still running high because of the film ‘Innocence of Mus-

lims’, Shaykh Pirzada busied himself in preparing the best possible response – his work entitled ‘Reality of the Film In-

nocence of Muslims’. Now that we are facing the threat of ISIS, or Daesh, he has immediately turned his attention to 

this subject area and dealt with it comprehensively in a lucid, uncomplicated manner. 

ISIS are responsible for the deaths of more than one hundred thousand people and the displacement of millions from 

lands which are deemed blessed, certainly those which the Prophet (Allah bless him and grant him peace) prayed 

for.  This group of violence-loving, power-hungry zealots somehow manage to attract and condition a small number 

of impressionable Muslims living in Europe, partly because their rhetoric is a well-presented, sensationalist propa-

ganda and partly because their arguments have gone largely unchallenged. Shaykh Pirzada has risen to this chal-

lenge of methodically dismantling the ideology of extremism. 

In this carefully structured work, Shaykh Pirzada sets the tone by introducing the reader to the concepts of moderation 

in religion and life in general, covering everything from moderation in worship and on the battlefield, through to mod-

eration in consumption and charity. Each carefully selected verse of the Qur’an and Hadith in these chapters inspires 

and reminds a person of the greater objectives of the religion; justice, freedom and rights. 

The second section deals with extremism and terrorism, identifying traditions which specifically counter the violent 

extremism ideology. The verses of war and killing are examined in light of the context in which they were revealed 

and conclusions and lessons drawn from them. 

The third section details the Fitnah (corruption) of ISIS providing a brief introduction and history of the group. This final 

section ties together the earlier two sections providing the reader valuable insight into the position of such groups; ISIS 

are not the first group to distort religion to provide cover for hateful, murderous intents, nor are they likely to be the last. 

The only other work in this area from the orthodox Sunni scholars is the book by the Syrian scholar Shaykh Muhammad 

al-Yaqoubi, ‘Refuting ISIS’, which offers a rebuttal to the group’s religious and ideological misconceptions, but in order 

to best understand that work, this publication, ‘ISIS: State of Ignorance’, is an absolute must. If these two works are 

studied in the correct order, then a person can build a very comprehensive understanding of the realities surrounding 

the present-day phenomenon of unfolding in Syria and Iraq today.       

In our confused world where people are off in tangents and extremes, from the all accepting liberal modernist to the 

all rejecting ultra-traditionalist, Shaykh Pirzada’s book is a breath of fresh air. It is nothing more than it purports to be; 

the narrative of the norm. If anyone wishes to secure themselves and their children from the dangerous ideology of 

ISIS, they will certainly find solace in this work and make it a top priority on their reading list.  

 

Shaykh Gul Muhammad 



It is now unfortunately a common occurrence. People of all ages are racking up huge credit card bills 

in their pursuit of the latest fashions and gadgets. Loan companies are making millions from consum-

ers who prefer to buy first and suffer later. Christmas has become synonymous with shopping rather 

than religion. As one observer put it, people are now ‘buying goods they don’t want, for people they 

don’t like, with money they don’t have.’ 

Even the sales have an underlying message that helps to keep the ‘haves’ and ‘have-nots’ divided. 

For the entire year, ordinary people are bombarded with £2000 handbags and £300 shirts, as shown in 

the shop window and flaunted by celebrities. The sales is a small window of opportunity to attain this 

vain, false, celebrity lifestyle. 

 

What does Islam say about consumerism? Is there any Islamic guidance on how to behave in the 

shop? Like with everything in life, only Islam has the answer. Allah and His Messenger (peace and 

blessings of Allah be upon him) have tendered excellent advice on how to survive the consumer jun-

gle. 

 

i. Buy goods based on need not greed. 

In the Holy Qur’an, Allah tells us not to spend wastefully (17: 26), adding that such people are the 

‘brothers of the Shaytan’ (17: 27). For most part, the clothes we wear and the phones we have are 

more than sufficient for our ease. But it is the advertising industry that sometimes makes us think other-

wise. They are constantly brainwashing us to think that the clothes we are wearing are last year’s fash-

ion and out-of-date. The mobile phone industry, with its constant updates and newer models, are al-

ways convincing us that because we do not have the latest model, we are suffering. The whole idea 

of having the latest model is a myth. Retail experts themselves admit that if a person enters a com-

puter shop and asks for the latest laptop to purchase, it is already old by the time he/she reaches 

home and opens the box. Another ‘newer’ model quickly replaces it. 

Islam teaches us to base purchases on what we need, not necessarily what we desire. Like every-

thing, money is a gift from Allah and should be used wisely. After all, Allah will ask us about how we 

spent it on the Day of Judgement. 

 

ii. Strike the right balance. 

Allah says, ‘And let not your hand be tied (like a miser) to your neck, nor stretch it forth to its utmost 

reach…’ (17: 29). 

In other words, Allah Almighty is asking us to strike right balance between over and under-spending. 

Indulgence in material goods whilst minimizing spending on health and education is damaging in the 

long run. A desire to ‘look good’ should not be preferred over the desire to ‘feel good’. After all, Allah 

looks not at our outward appearances, but at the state of our hearts. 

 

iii. Never forget the currency of Allah. 

We are sometimes lured into buying goods because of the attractive, reduced price. We persuade 

ourselves it is a worthwhile purchase because it is ‘good value for money’. There is nothing wrong with 

this approach. But Islam asks us to find bargains in Allah’s marketplace too. Compared to reading 

alone, congregational prayers are twenty-five times more rewarding, so why do we not see this as 

value? We do not think twice to pay up to £60 for a computer game, yet the same amount to pur-

chase Islamic literature seems too dear. 

 

iv. Think like a Faqir. 

Never show pride with the money you have. Even if you are billionaire, you are still only a destitute 
(Faqir) in the eyes of Allah. It is He that has given us all. If we think in this manner, then we will never 

hesitate to spend in the path of Allah. 
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"Children of Adam, We have given you garments to cover your nakedness and as adornment for you; the 

garment of God-consciousness is the best of all garments - this is one of God’s signs, so that people may take 

heed." [Surah al-A'rāf - 7:26]  
 

Allah Almighty has surely blessed humankind by giving them an understanding and an appreciation of cloth-

ing. It helps maintain their modesty, and helps stimulate their emotional well being as well as form their indi-

vidual characters. The philosophy of clothing, in all honesty, is truly a blessing of the Lord Almighty, the Wise.  

 

There is little doubt that our outwardly appearance reflects our inner workings. You'd question the integrity of 

a shabbily dressed professional; could such a person really care about a case when they don't care about 

themselves? Or how about the field experience of an overly pristine gardener, would getting the hands dirty 

matter more than the pruning? Or a banker without a suit, an Imam without an 'imāma or a monarch without 

a crown? As the proverb goes, handsome is as handsome does. Appearing in the apparel your role or ser-

vice demands, at the very least, shows your dedication to it.  

 

The role Allah Almighty has prescribed for women requires the uniform to include the hijāb. For the purpose of 

this short article what I mean by the hijāb is the covering of the hair on the head of an adult Muslim woman in 

the presence of non-immediate relatives, though other definitions do exist. It is an increasingly controversial 

garment, vehemently criticised and passionately defended, in equal measure. 

 

 For the sake of brevity, there are three broad groups that weigh in to the debate for and against the hijāb. 

Firstly, there's the non-Muslim rights activist pushing for liberation, individualism and gender equality. Sec-

ondly, the believing liberal who in an Islamic framework tries to achieve what the former attempts and is 

comfortable with redefining the rules to accommodate a plethora of divergent views, Islamic or otherwise. 

This category are often supported by believers of other religions and orders, who in their relative framework 

try to redefine Islam and its appropriateness. Then there's the believer, the Muslim; who defends the right to 

wear it tooth and nail, talking through a combination of personal experience and canonical Islamic readings. 

Each provides an exhaustive list of points and perspectives to support their case, and challenge the others.  

 

For a traditionally schooled Imam, it is extremely difficult to weigh in with anything significant or make in-

roads. For the non-believing activist is at loggerheads with his point of view as a man and the believing liberal 

is opposed to the traditional scholarship; whereas the believing woman knows the Imam doesn't have the 

personal experience of donning the hijāb. It goes without saying that the only line of argument a male Imam 

could have that is of any significance would be the theological position on the matter.  

 

So here it is. To the non-believers, I say, our difference is nothing to do with a piece of cloth. It is all to do with 

a belief in a higher power, a God, Allah. That is what the argument evolves around. Believe in Allah Almighty 

and donning the hijāb becomes the easiest thing to do. No argument could dissuade you, once you believe. 

For that is what faith is, unshakable. In respect to a useful discussion on the hijāb I'll leave these non-believers 

with a more pertinent concern: "By night an atheist half believes in God", said Edward Young, an English poet 

and dramatist; and in the words of Francis Bacon, an English philosopher: "It is true, that a little philosophy in-

clineth man's mind to atheism; but depth in philosophy bringeth men's mind about to religion." Useful discus-

sion with this group is around the existence and authority of God, and our submission to the divine Command; 

not the hijāb. It's fruitless.  

 

To those who look to redefine Islamic teachings, acceptance of the Word of Allah is of paramount impor-

tance. You'd fall into the first category if you didn't accept it as the ultimate truth and authority. Yes, there is 

room for interpretation but even that must have its limits, otherwise one could run a mock even with spoken 

words. The revealed Word of Allah Almighty must be meaningful and what's more meaningful than the se-

mantics of the Arabic words of the Quran. Surely that is where one must begin. Allah Almighty says in Surah 

an-Nūr, 24:31: "...they [believing women] should let their khumur fall to cover their necklines...". 
 

  



The argument that hijāb is not found in the blessed Quran in the meaning of headscarf is as pointless as 

arguing that a sock isn't worn on the foot. By definition, khumur, is a head covering. The verse clearly asks 

women to extend their headscarfs beyond just the head, to cover the necklines and bosoms. The hair of 

the head would remain covered as that is the function of the garment. This appears as a command in the 

blessed Quran and not a mere choice. So clearly, if you accept Allah and His word, the hijāb is something 

you must adopt, all other opinions would be secondary.  

 

And to the believing women I would say: you have chosen to manifest the faith within you by presenting 

yourself in accordance with the commands of your Lord. You don't need to worry too much about debat-

ing the philosophy of the hijāb with those that see you as a victim of a backwards patriarchal society. You 

are free and liberated. It is far more important to convince them of the truth of Islam by donning the gar-

ments of God-consciousness along with your hijāb. There is no greater testimony to the excellence of 

something than the behaviour and character of those that advocate it. If your behaviour as a woman who 

chooses to wear the hijāb is exemplary, your aspirations are far reaching, and your achievements are in-

spiring, you'll have made your point loud and clear.  

 

It is befitting to end this short piece with a well-known quote, it kind of sums it up well: "It is not the cloth 

that oppresses the woman; it is the illiterate (ungodly) mind." - 

 

 

 Shaykh Muhammad Asrar Ul-Haq, Owaisi  

 

al-Jamia Suffa-Tul-Islam, Bradford  



''Not another lecture about hijaab,'' I hear you say. Well, no, not really, because modesty isn't restricted to dress code. 

Many a time we mention the word modesty or 'hayaa' (Arabic) and our minds rush to the thought of the Islamic dress 

code. In this article, we will delve into the different aspects relating to the term 'modesty', and how this can be practi-

cally applied in the Western environment. 

Let’s start with the basics. The word ‘Hayaa’ itself has been defined in many ways. In simple words it is being shy of do-
ing certain acts in particular situations or as other interpretations suggest, it is about self respect, modesty, shame, hon-

our, humility and so on. In one place it is described as “an uneasy feeling accompanied by embarrassment, caused by 

one's fear of being exposed for some indecent conduct.” Hayaa is initially of two types: the good and the bad. 

Good Hayaa 

This is basically when one is ashamed of misconduct. 

Hayaa regarding Allah Almighty- 

Awareness that He is watching all the time and one will be made to answer for the actions of Dunya (the world) in His 
divine court. This becomes a barrier for one to do any act that is displeasing to his Creator. 

Social Hayaa- 

Hesitation in doing anything wrong or displeasing to loved ones such as parents, teachers, husband and so on. 

Regarding the self- 

Feeling guilt within oneself due to sinning. This leads one to the peak of Imaan (belief) and can also be linked to a 

stage of the spiritual journey of purifying the inner self (Nafs), which scholars describe as the stick in the mood, half in 

half out. 

 

Bad Hayaa 
This is the type of Hayaa in which one is ashamed to do good things (i.e. what his Almighty Creator has obligated) 

 

For example, we, as women, want to adorn ourselves, which then becomes a barrier for us to either cover correctly or 

even at all, although we know it’s obligatory upon us as Muslims. That doesn't mean you shouldn't maintain your ap-

pearance, make yourself look and feel good, but these impulses can put one completely off the idea of covering, or 

make it so explicit that it only gives a bad name to the Islamic dress code. No, we are not obliged to stick to the colour 

black, or to wear shawls down to our feet; that’s completely down to our personal preferences and comfort. Wear 

whatever colour you like, whatever ‘Hijaab’ style you prefer as long as: it is appropriate, it’s covering what it should, 

and is loose enough. Being too shy to dress as the religion requires of us is a negative form of modesty, be it as simple 

as the bit of hair left out in the ‘turban style’ scarf and showing the neck, or as obvious as the whole outfit being too fit to 

be true. However, Islam only proposes moderation in what we do, the middle way; not too little and not too much. 

The same could be said for choosing careers. We spend our whole youth in secular studies, all our adulthood working 

accordingly, and leave the weakest stage of our lives to practise the little we know of our religion. While we know we 

must attain at least the basics of Islamic knowledge, we’re too shy to do so.   

 

So how can we adapt true modesty? Well, the answer is exactly what we’ve defined throughout this article. We now 

have a template to work with according to our respective lifestyles: try to adapt the good form of ‘Hayaa’ and avoid 

the bad. The examples given were simply to help us understand the concept but we will find many more when we look 

at our lives from the lens of modesty. And as the sages of Islam have said, the only way to do something is to push 

yourself to it. So, if we find that we’re unable to control ourselves from sinning or purposely avoiding the fundamentals of 

Islam, then we must tell ourselves that Allah is watching, and enforce good Hayaa upon ourselves. 

 

In conclusion, if there's something that we must do, we can either embrace it wholeheartedly, knowing the wisdom be-

hind why we must do it, or we could keep putting off the idea on the basis of worldly thoughts. Furthermore, learning the 

virtues and wisdom behind the prescribed obligations or prohibitions will also motivate us to act accordingly, whether it 
is in our manner of speaking, avoiding foul language and backbiting, or not drawing attention to ourselves, and re-

maining humble in whatever we’re given. We have a complete guide in the form the Qur’an and Sunnah. All we need 

to do is stay modest, but moderate. 

                                         

Rimsha Kauthar  



An Nasiha once again organised another interesting seminar this time on the 

topic of 'The Truth Behind Karbala'. The events that occurred at the plains of 

Karbala in the month of Muharram is of great significance to Muslims as it is 

deemed as the gateway to Islam reaching us today. 

 

The beloved grandson of the Prophet Muhammad (peace be upon him), 

Imam Hussain (may Allah be pleased with him) made huge sacrifices in order 

to protect and continue the legacy of his grandfather's mission of calling peo-

ple to Allah. However, different interpretations have emerged based on differ-

ent traditions stemmed from the events of Karbala. 

 

In order to shed light on what actually happened, Imam Imran Muhammad Al-

Azhari was called upon -  who delivered an in-depth analysis on 'The Truth Be-

hind Karbala' complete with a detailed presentation which was handed out in 

the form of lecture notes.  




